
Note on the Interpretation 0/" Pasidaii"

ITmight b:' taken for granted that translation., wha:cver .its mnde,S, C,l)u~d~
be described as an attempt to express the intention o l one language JUt

words of another. This involves the translation of words. But the~
. f" I I " "tl f ',,, l' Iconnotations 0 a worn m one angnage rare y express I lose 0 Its C'lU-,

valent." Some ideas are missing, ~on,e other" are added, according to the
specific ideology of the people wh.: speak the language. Words arc cre,lted
if the need arises to name an object 01' to express an idea. Even objects of
use, however, arc very different in various parts of the wor ld and during clilTeren
periods of history. How much more ideas! This difficulty is not so great i
languages spoken by people of the same cultural group and of the sam
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NOTE ON THE INTERPRETATION OF "PASIDATI"

deal period, but even there ccrt ain expressions seem to be extremely
iblesome to the translator. For instance there is the word "Wcltan-
',Jlung," which today belongs not only to the vocabulary of the German
50pher but to that of the German grocer too. It cannot be " translated,"
described and explained, and in most European languages it is use-I in

original form. It must be that this term names something special in the
of German thinking with which there does not coincide any single word

LEnglish or French. At aEY rate it is easy enough to explain. But tile
lficult.y seems insurmountable in approaching ideas which are expressed

:ij!a language ~n use a~ong people of. a different cultural group, .and ":,,hich
:i'veloped in historical tm:e5. very far from those of the lan~lIag~ 1Il which It
~. to be trans1a~ed. !his IS due to the fact, that the so.c1al circumstances
:iiid the ideology 1Il which the language roots, and the subjects this language
ilsu,ally deals with, are extremely remote from those of the translator. The

.' ianslator usually makes the mistake, instead of emphasising the variance
'ill the meanings. of trying to force the foreign ideas into a parallel with his

~~. This has not only the rcs ult that the ideas are distorted, but that the .".
tleader who approaches the subiect with the armour of his own ideology, will if'

jf;.ist the differences. He is likely to be open only to his own ideas.
-: This" bending of the' ideas towards each other II is not deliberate on the

;J~ of the translator. His thinking is strongly determined by his own
'~Iogical background, and notions which do not fit in may remain unnoticed.
Qat values are not eternal and not everywhere identical, and ways of thinking
~ different societies differ. Approaching every idea with doubt will prevent
~logical. differences from being forgotten.

• In the diverse translations of the Pa li texts this" bending of the ideas
wwards each other" takes place to such an extent that it is near lv impossible
~~ the average reader to appreciate the special character of Western and
.f.,Istern religions. The use of the word" Gospel II for the Doctrine of the
.~ddha, the word" Sabbath II for the u.posatlte days, the word" Lent" for

C'·::·a, implies that the contents of cvcrv rclizion must be the same, and that
;.. :. arallel will make it easier to the ;e~lc1f.'rto understand. But just the

, : osite is true. The reader is at least as lax as the translator, and will be
'.tent, that the uposatha days are a sort of Sabbath, He is not reminded

·:the fact, that Sabbath and Lent have not the same history and not the
.emoral ideas as uposatha days or vassa, T. W. and C. A. F. Rhys Davids,

;-:-;--_ers,Woodward, Childers and the PTS Dictionary, all apparently agreeing
. the very great differences in the Pali and English expressions "for con-
ience sake "-as Childers expresses it-s-find th-ese translations acceptable,

\. Though the sense of these expressions is misleading, let us accept the
ea of convenience. But there is another instance, which shows much more
arly arbitrariness in the translation of a word. The meaning which the

slator gives varies according to the context. In each instance his own
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attitude is reproduced, and it is altogether forgotten that the use of one spc'ci
word in the various contexts of its original might gi\c insight into the ment
attitude of the people whose social, cultural, emotional poise it cxprc"se"
The word I refer to is pasidati.

The dictionaries giH' a number of meanings for this 'Sorel.
Dictionary has :

UT with which He nTci\'l's tlJ",;e "he) conn- to Him' (Int. It).s, compo 383).
syntactical lIse of pascida in this se-nse refutes t his \iew.; the. fo!Jowil?g are
nces where It WIll be seen. that the word for J~uddha or his re ligion IS l!l the

.tive ca.sc . . ."

1. to become bright, to brighten up. 2. to be purified, reconciled or p1<;;se
to be clear and calm, to become of peaceful heart, to find one's satisfaction in (loc,
to have faith,

ances gi\en indeed pro\e that Durnouf is mi:-;takcn. but th'y arc not
g about the correctness of the usual interpretation. It would be
ct to say, t hat the translators interpret fa.' ado, mentioned in con-

;-'jth religion, as "Faith." \rhctllcr pa.'acio in the Oli;~jnal Pali texts
es was used in this sense llas to be discussed.
·'.. Rhys David., tran'Lites sa ttlia I'Z. fa.''i.li1?1, as: (T harl\ faith in the
In a footnote Ill' ;1c],1" :For the noun fasiido it g;vcs :

I. clearness, brightness, puritv : referring to the colours (" visibilit v ,.)
eye. Also in Abhidharnma with rd. to the eve in function of "sentient
sense agency," sensitive surface. z , joy, satisfaction, happy or good min
virtue. faith. 3. repose, composure, allavment, serenity. (The references ha
been omitted).

••Pasidi . There is no En,,,lish word t hn t qui t.r lits this or its variants pa.\(lr!o,
ruanno. They are c.'\pn':-;siof1s of tho sati~~fa(~ti\\n akin to aesthetic gLltification
It by the lx-licvcr in vli«rn Init l., coniideltce', (jll1uunts to passion a k in to rcLr,iousc)ve ... n

to be clear, serene, tranquil, to be content, satisfied, pleased, glad; to be f;. \'OU

able or gracious; to rejoice in, take pleasure in, to have faith in, to believe, to
converted.

is surely right ill ;lttriblltillg an crnot ionnl quality to the word and in
anding in it the expression of aesthetic pleasure, but this pleasure and
al intensity, I ,l;ggest, arc clue to another experience, not to that of

'Here it is that the transla tor's own idcol. 'gical b2.c.kgrcllnd darl.cns
In the same W:ly Chalmcr-, renders in the Ci;~"-Sjhana(];l-:-;ntta :

". Atthi kho 1/C! {iz'usn satiliari pasiido, atth i dlia nune pasudo as "we believe in OUT
,l,leacher, we believe in his doctrine,"1';:.

Childers lists for pasidati :

He (rives a number of references, ami, going through ~hem, the r(,<I,d:

b • 1 d "t be pleased" "to like someone. 1 • I I' 1" . d 1 I 1 I I
f ds that the worel is trans ate as 0 c'.' I _ c . ".remmdS us not 011 v ry Its re IglOUSattrtu c, JUt ev en t )J oug 1 t ie sounc111 .. When It refers to a t ier ad' III .. ,
instances dealing with ordinary laymen. . .' . '1 "1 lv 1 te words, of the Chll~tJan (reed.

,. -d t ,- "tl hoice of expression IS a rc ac ~ (l. . .. . ,". '.
" Bliaddasii amhi there pas~ 11(1 .le c I _, Bl ell sala But fo . .r. e Sanskrit DlctlOn;llY of Monier Williams lists the following mcarnnc ,. cd : havinz conceived an affection to the t iera .la (.a~~,. ., v-

mm .' ,..,tcd with the Buddha himself or his doctrine, It IS translated .', -, .P'lss'l"es conner >1': P ( 1 _ ) f II . f ( )
, -' b', .. , .rt I ".>f.W rasad, pra-V 'ad P -sid ati ep a so A °te to a Into Ow power 0 arc ,to

to have faith, believe, be Ull1\CI en. ;,~',,' ttle dowr:, grow clear and bright, become placid and.tran(luil (as the sea or the

,.:~ky; met. Implrcd to the mi nrl j , to become clear or (iJstmct, to become oatlsiJ('(1
'J~',"or pleased or glad, be gracious or k inrl (with gen.) to favour ; wit h m f. "1<, deign
"~',:to." Imp. often" be so gracious, please." (Hderellces olllitted).

.-"~e St. Pet crs bllrg Dictional y has
1,,;;;, .
. .'t/, Sad-sidati, pra-pl'llsad ldar--hell~ heiter worden cctah prasrd« k lar werden,
'·f: lich von aller Aufregung frri machen, hei~er und ruhig wcrckn. Deut/iell wvrrlcn.
..:~·"H~it('r-gutcr Lau no wcrdcn, seine gutl' Stimmung gegen ]md (ti('n,) ausscrn ]md
:';",:;leme Gewogcllhcit an dell Tag icgcn. Gn adr: crgchcn lassen, gniidig sc in. 2. gut
p,: von Statten gchen. 3· bcrllhigcl1. 4. partie. ,(a) prasalia bdrie(]igt, (bl prasamza

·:r~.\Jdar. Prasad», (VOIl sad ni it pl'u) Ill, Klnrhcit ; l'ngdritbthcit ...;~ -
,~.Thesense" Faith" or " to believe" does not occur.

')'0 understand the meaning of Pali words, we have to turn to the Sanskrir
• 'e is a change in the interprrtatioll of the two languages, t her.c must------

ROlI~an characters have been used instead of Dcvaniigali because of exigencies in·-[Ed.].

T'a m suiriiu a pasfJilllsu 11l1gal'/! tc sumiigat a, hearing this (a sermon of Buddha'
the assembled citizens became believers. Sailiw. . dha nnnodcsand . hosant sui'
pus rdauti, hearing the sound of Budd ha'a preaching. t l.c-v an' cun'\('fte,
Pasa 1l1Z II lllll ZZOkiila n: katrd, dying wit h a heart full of f a ith , etc.

Among the various compounds we have pasClJllliidako, having clear wate
The meaning" faith" in the translation of the instances given is to be ["un
only in a religious context.

For this there is an explanation in the art ide on the noun fasado III t
same Dictionary :

" Pas ado, brightness, clearness; favour ; grace; refreshing joy, serenity of lilind
faith (prasada).
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A few lines later we read:

"The words pasado, citt a-pasado and ntan op asiid o are constantly usr-d in tl
sense of faith in Buddha, lit, 'rejoicing' because of the joy or iH'acc of rni
which belief in the Buddha brings with it. Burnouf, wrongly throws rlou bt
this USt' of the wor.l , obsc-rving that' in connection with Buddha prasada i5 t
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be a reason for it. Can it be supposed, that the feeling of being pleased
clear, satisfied, inclined towards somebody, changed into ,. Faith" in th'
course of development of the new religion?

To have Faith is to believe in something which cannot be explained.
For Western religions the keyword seems to be Faith, for Eastern, Knowledge.
Faith culminates in the Christian attitude of " Credo quia absurdum,"» Know,
ledge, for the Buddhist, leads to the supreme goaJ ot Enlightenment. The
West reveres the saint, the East the !'age.

He is pleased, satisfied, with the attribute of highest intellectual appre.
ciationwhich turns into ecstatic delight, is a fairer rendering of pasidati. And
this highest delight in clearness of thought, in understanding and accepting
the doctrine has an emotional quality, not less important and gladdening than
Faith.

There is a recurring passage in the Suttas, repeated by the person to whom
the Buddha expounded his doctrine, whether he is an adherent of another
sect or an educated brahmin or a layman. It expresses this delight and the
enthusiasm for the clearness of the exposition, which makes it possible for
him to understand the teaching and to attain through this understanding
that clearness of mind {like clear water or a bright sky), which is the result
of calming down after the tension and excitement accompanying the passionate
search for Truth.

WIth the greatest reverence and the" fellows in the higher life" too
e each other's intellectual achievements in the same way. There

~d to import the idea of Faith into this phenomenon ..

the Majjhima Nikaya, Ratha- Vinua-Suua, Sariputta and Pu 1).1). a , two
;;,;of the Buddha, congratulate each other after a discussion on questions

. trine in the rollowin.!j way:

rM,ipulta ,'-Acchariya~ aVllSO abbhutam avuso, yatha tam sutavat a savakcna
'Iilma-d-eva Sat thusasanam ajanantena cvarn-evam ayasmata Punnena Man tani-
. ena gambhtra gambhirft panha anurnassa anurnassa byakata. Labha

ahmac aril}aITJ suladd halabha sabrahmacaril}ar;t ye avasrnantam PU~J:1ar;t
tl'1J;dputtar;t hbhanti dassanaya labhanti payirupasanaya ...,.

;.~I;t~a,' .... Accharivam avuso abbh utam [tvUSo, yath a tam sutavata savakena
" ma-d-eva Sat thusasanam ajanantcna evarn-evam ayasmara Sariputtcna

bhlra gambhtra panha anumassa anurnassa pucchita ... 7

ey obviously take pleasure (pasidanti) in each other.

::rw much joy and gladness there is in the reaction to the obtaining of
light and greater clearness is explicit in the sentence which ends the

;':of Hie Majjhima Nikaya :

avoca bhagac«. Attamana te bhil?khil. bhaearato bhiisitam abhi-

" Abhikkantam bho Gotama abhikkantam bho Gotama. Seyyathapi bho Gotama
nikkujjitam va ukkujjcyya, paticchannam va vivarcyya, ruiilhassa va maggaIll
achikkheyya, and hakare va telapajjotam dharcyya cakkhumanto rupani dak khintiti
evarnevam bhotji Gotamena ane kapariyaycna dhamrno pakasito.t' s

says:

, Attamano (atta + mano) having an upraised mind, delighted, pleased. A bhi-
'UlaN (abhi + nandati) to rejoice, find pleasure in (ace.) approve of, be pleased
delighted with (acc.).

The hearer is obviously pleased with the quality of the logical discourse.
This attitude is found not only towards the Buddha himself. Any teacher

Attaman.) (a<lj.) rapt, delighted, joyful. A bhinandaii to be pleased with, to
,rove of, to welcome, to rejoice at, to delight in. (References omitted).3. Faith may be defined as the mind in a state of conviction merely, while Philosophy

may be said to be a state of reasoned conviction. Faith is the mind in a state of conviction
regarding supcrscnsible things no matter whether philosophical or not, and Philosophy
is the mind convinced one way or another, after a, thorough scrutiny into the profounclet
principles concerned. Dr. Wallace quot ing Sir \Villiam Hamilton.

4. But Buddhist philosophy has.. nearly a dozen words built upon the proper
"know "<stems alone tjan, vid). And the question for the student of Buddhist Psy-.
chology arises: 1,0W far does the greater richness of Buddhist intellectual nomencla.ture
correspond to a greater manifold of knowing or of knowledge?

C. A. F. Rhys Davids, Buddhist Psychology, p. 120.

5. "Credo quia absurdum" has an interesting history. It has been attributed
variously to Tertullian (c. 155-222 A.D.) and to St. Augustine (345-430 A.D.). It haS
been suggested too, that the phrase is a transformation of Tertullian's " Cerium ~:it quill
im-possibilc est,"

6. Excellent, Gotama, most excellent! It is just as if a man should set uprigb
again what had been cast clown or reveal what had been hidden away or t.ell a man whO
had gone astray, which was his way, or bring a lamp into darkness, so that those with cye9
to see might discern things about them ;-even so, in many a figure has the reverend
Cotarn-i made the Doctrine clear. . .. Trans!. Chalmers.

I).atiloka, who in his Pali Anthologie und Worterbuch gives for

~.lich setzen, -beruhigen. =-aufklarcn. heiter oder zufrieden sein, Gefal1en haben
!t. Zuversicht haben zu, Vertrauen auf. P. P. pasanna klar, lauter, zuversicht lich,
.frieden,

iiSlriputta: Wonderful Sir, Marvellous Sir I How like a well instructed disciple
~rstands the Master's teaching to the full, has the reverend PUDJ;1aMantfiniput ta
, point by point, questions deep and profound. It is a great thing, a very great

,It his fellows in the higher life have the reverend Punna Mantaniputta to see and
;~th .

~Q.Q.a : Wonderful Sir, Marvellous Sir! How like a well instructed disciple
lerstands the Master's teaching to the full, has the reverend Sariput ta point by
I~t questions deep and profound . . .. Trans!. Chalmers.

.~Thus spoke the Lord. Glad at heart, those Almsmen rejoiced in what the Lord
Trans!. Chalmers.
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Te kira irnassa suttassa attha~l nabhijanimsu, tasrna nabhl-

and abhinandali as "ent zickt sein iiber. Bci fall spenden." It is notewort],
that the word faith does not occur here, and that to the meanings implied i
ailamano and aNI1:nandati the quality of enthusiasm ami applauding is adcle
It is likely that N!. iil)atiloka being himself a member of the Buddhist Ord
can, in spite of his Western origin, approach the ideas of Buddhism withoU'
the aid of Ch. istian not ions.

Taking into consideration the different translations of the last two word,
I feel that the interpretation of pasidati as I have tried to render it, canna
be far from the right one. There is uf course a difference between the mcnt
attitude in j)(ls'idati and in atta111UlIO + abhinandati. I suggest that thi
difference is a dvnamical one. A person seated beside the teacher and rejoicin
in the newly obtained knowledge- feels a pleasure deeper and 1110reserene t ha
one who, at the end of a discourse, gets lip applauding heartily and retir
with the feeling of spiritual gain. In auanuw.«, etc., a more lively rejoicin
is expressed, but the motive power is the same: intellectual rapture.

One could ar~;;;c, t.hat every religious experience t'laclckr'..s t l:e Iai: hfu
and that this altamaiui, etc. could be the expre~sion of an)' ~piritu;lll1apl'illcss,
But this argument can be disarmed by remembering that there is one instance
where the disciples, instead of feeling happy and glad after the scrmou. ar
displeased. The first Sutta 01 the Majjhima ;\ikiiya, the ,'-,aubad17(lmma-ll/{,.'a
Parivaya-Sntta. (In the Colombo Edition, l<)II, published. G. F. :\[1.lnasin,!:ha)
ends--as the only exccptioll-" in the following way:

Idam avoca bhagava. Na te bh ikkh ii bhagavato bh asit arn abhinandunti.

Trenckner 's edition of the Majjhima Nikaya, published Ly the PT
(I935) omits this negative altogether and ends the Sutta in the usual way
So docs Chalmers in his translation. In the present cirrurnstances it is no
possible to consult the various manuscripts in order to dear \\p the my-ter
of these variant readings. It is strange that the two diffcrcr.t readin..s (i
there are two) are not even discussed, either in the PTS edition, or in tb
translation mentioned above. This is the more remarkable as RncklhaghoS

in his Commentary bas a whole story 11> explain this smpri'Cing nrg:1iv
According to him, five hundred brahmins became monks under the Buddha
They were highly learned and con: eitcd. The Buddha delivered the S~!1)ha
dhamma-Mula-Pariyaya Sutta to the brahmins. They could not follow it.
So they were not plea~·ed. The Commern ary says:

.,:question whether there are two readings (or whether we have here an
of an oversight on the part of the editor and the translator, the

"ious reasons for which once again can be traced back to their
bias) and which of them is genuine is not relevant, since Buddha-

cepts the possibility that bhikkhus are critical towards the Buddha
~ttfltappreciate the sermon. (Remembering Nyanatiloka's suggestion
wnandati, "Beifall spenden." we might understand: "they did not
',."], They did not, because they were intellectually not satisfied,

sition was not clear enough, they did not get additional knowledge
it.

,~ Christian reacts to a sermon in a completely different way. He too
':rive intellectual satisfaction from it. But the greater emotional

comes from a way of Faith, to which the detour through intellectual
;',tion is needless. Feeling communicates directly with feeling. And

like this the fact alone, that it is the Lord who is speaking would
miraculous influence.

quite another k ind is the impression left u pan the reader of the Pali
ii:.The Buddha himself (in the Anguttara Niks.ya, Kalama Sutta)

hes his disciples in the following way:-

'." Alam hi vo Kfilama kamkhitum alam vicikicchi tum. kankhaniye ca pana vo
ne vicikiccha upanna. Etha tumhe Kalama, ma anussavena ma paramparaya

.. 'itikiraya ma pit.akasampadanena ma takkahetu ma nayahetu ma akara-
"I!rivitakkena ma d it.thinijjhanakkhantrya ma bhabbarupatava ma samano no.

ii'ti. Yada tumhe Kalama at tanava janevyatha, ime dharnma akusala ime
mmii savajja irne d hamma viiiiiiigarahitii ime dhamma samatta sarnadinna

·.t~ya dukkhaya samvattantrti, atha tumhe, Kalama, pajaheyyiitha."'l

Te paficasata bhikkhii idarn bhagavato vacanarn nilnumodin:SlI.

9. The same reading is fonnd in the editions of the Majjhima Nikaya Text by S!
Dhanniirama Nayaka Thera (1')24) and by Kiricllc Nanavimala Thera (1937)·

So

":'These five hundred bhikkhus did not approve of the words of the Blessed One,
.:&cause of their ignorance. Thev did not perceive the meaning of this sutta.
tWer~not pleased with it. Buddhaghosa's Commentary on the Majjhima Nikaya.
~;&llted by Ratanajoti Navaka Thera (1925), p. 17.

ited by Sri Dharmara~a Nayaka Thera (1917).
ited by Sri Dharrnananda Nayak-i Thera (1933).
o last-mentioned editions read na jiin-imsu instead of niibhijemimsu.
the PTS edition of the Majjhima Commentary has the discussion of the
Na te bhikkhu bhagauato bhasitani abhinandunti, which agrees absolutely with
ese edition.

;:.It is proper, 0 Kaliimas, for you to doubt and to waver. In a doubtful matter
does arise. Now look yon Kalamas. Do not be led by reports or tradition or

.' Be not led by proficiency in the collections, nor by mere logic or inference, nor
ring appearances, nor by reflection and forbearance with views, be not led by

. .nee of possibilities, nor thinking "the recluse is our respected (teacher)." But
I~When you know for yourselves: these things are unprofitable, these things are

by the intelligent; these things when performed and undertaken, conduce
se>frOW,-then, Kiiliimas, do reject them. (F. L. Woodward translates ma

a1aya by " nor because it fits becoming").
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Early Christian literature too for instance the Epistles of St. Paul war
the convert against being seduced by false doctrine. But the apparent saj,
guard against this danger is not intellectual criticism but a strengthening
Faith.

Considering all this we can render /,asidati most appropriately as a l1'ent
attitude which unites deep feeling, intellectual appreciation and satisfacti.,
clarification of thought and attraction towards the teacher. To introdu
here the Christian conception of Faith and of conversion is unnecessary.v
will be agreed that the intellectual appreciation and critical acceptance
knowledge and of attaining Truth as we meet it in the Suttas is some di"tan
away from: "L'homme sans la foi ne pent connoitre lc vrai bien ni
justice. "13

12. Attention in this article has been directed only to the question of the attitude
the Buddhist as it is revealed in the Pali texts. 'Whether Faith plays a role in Bucldhis:
as practised today and why, is another problem which will require inquiry into the sllbjec
which needs does a religion satisfy and in what way.

13. Pascal, Pensecs,


