Note on the Interpretation of “ Pasidati”

T might be taken for granted that translition, whatever its mindes, could
be described as an attempt to express the intention of one language inf
vords of another. This involves the translation of words. But the

connotations of a word in one language rarvely ““ express "'t those of its  equis
valent.” Some ideas are missing, some others are added, according to the
specific ideology of the people who speak the language. Words are created
if the neod arises to name an object or to express an idea. Even objects Of.
usc, however, are very different in various parts of the world and during difierent
periods of history. How much more ideas ! This difficulty is not so great iy
languages spoken by people of the same cultural group and of the sam

¢

. See I. A. Richards, Inferpretation in Teaching. (egan Taul), p. 135 ©
seexpress”” and A, K. Coomaraswamy's review ol The Meaning of Meaning, in th
Journal of the American Oriental Socicty, 1033.
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NOTE ON THE INTERPRETATION OF «PASIDATI”

"‘ical period, but even there rertain expressions seem to be extremely
Evlesome to the translator. For instance there is the word *“ Weltan-
suung,”’ which today belongs not only to the vocabulary of the German
Bosopher but to that of the German grocer too. It cannot be “ translated,”
v described and explained, and in most Furopean languages it is used in
original form. It must be that this term names something special in the
# of German thinking with which there does not coincide any single word
: English or French. At any rate it is easy enough to explain. But the
ulty seems insurmounteble in approaching ideas which are expressed
language in use among people of a different cultural group, and which
eloped in historical times very far from those of the language in which it
,lﬂs té be translated. This is due to the fact, that the social circumstances
; the ideology in which the language roots, and the subjects this language
gsually deals with, are extremecly remote from those of the translator. The
&anslator usually makes the mistake, instead of emphasising the variance
,in the meanings. of trying to force the foreign ideas into a parallel with his
% gwn. This has not only the result that the ideas are distorted, but that the
teader who approaches the subiect with the armour of his own idenlogy, will
sesist the differences.  He is likely to be open only to his own ideas.
4 This “ bending of the ideas towards each other ™' is not deliberate on the
spart of the translator. His thinking is strongly determined by his own
ideplogical background, and notions which do not fit in may remain unnoticed.
_Bat values are not eternal and not everywhere identical, and ways of thinking
in different societies differ. Approaching every idea with doubt will prevent
'Ji_deologica] differences from bcmg forgotten.
¢ .~ In the diverse translations of the Pali texts this ¢ bending of the ideas
towards each other " takes place to such an extent that it is nearly impossible
&the average reader to appreciate the <pocizll character of Western and
tern religions. The use of the word ““ Gospel ™ for the Doctrine of the
hddha the word ““ Sabbath ” f01 the wposatha days, the word ““ Lent ™ for
@, implies that the contents of ever v religion must be the same, and that
*parallel will make it casier to the reader to understand. But just the
posite is true. The reader is at least as lax as the translator, and will be
tent, that the uposatha days arc a sort of Sabbath. He is not reminded
the fact, that Sabbath and Lent have not the same historv and not the
e moral ideas as uposatha days or vassa. T. W. and C. A. F. Rhys Davids,
ers, Woodward, Childers and the PTS Dictionary, all apparently agreeing
.- the very great differences in the Pali and Fnglish expressions. * for con-
nience sake ”—as Childers expresses it—find these translations acceptable.

, Though the sense of these expressions is misleading, let us accept the
€2 of convenience. But there is another instance, which shows much more
arly arbitrariness in the tranclation of a word. The meaning which the
Fanslator gives varies according to the context. In each instance his own
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pour with which He reccives those who come to Him' A

: v i ‘ i thuse : : m’ (Int. 5g8, ¢ 3

. synfactl‘«?l use .()f pusada in this sense refutes this \'Ecw' tl(ic fz)(!;?\{')i.nv?'sfr).
ances where it will he seen, that the word for I'uddha or his religion is 1'1{1%r t(hee

attitude is reproduced, and it is altogether forgotten that the usc of one speci,
fative case . . .7

word in the various contexts of its original might give insight into the menty
attitude of the people whose socizl, cultural, emotional poise it exXprosses

The word T refer to is pasidali.
The dictionarics give a number of meanings for this word.

Rances given indeed prove that Phirnouf js mistaken. but they are not
ing %bout the correctness of the wsual interpretation. Tt \\()lul;l be
kact to say that the translators inter pret pasddo, mentioned in mn(:
1. to become bright, to brighten up. 2. to be purified, reconciled or pleised with religion, _“S “.F“iﬂhn Whether pasado in the orisinal Poli texts
to be clear and calm, to become of peaceful heart, to find one’s satisfaction in (log, es was uscd in this sense has 1o be discussed. o

¥W..Rhys Davids tranclotes saithari pastlim, as: (1 had) faith in the

In a footnote he adds -

The PT

Dictionary has:

to have faith,
For the noun pasado it gives:
K . ; e e N
3 Paszdi.T There is no Inglish word that quite fits this or its variants pasad
: T e : . S variants pasado,
ltal:m(zi] th('} 7(1)_(,_ expressions of the satisfaction akin to aesthetic gratification
It by the beitever in whom faith, confidence, amounts Lo passion akinhto religiou
1ssior ligious

’

clearness, brightness, purity ; referring to the colours (* visibility ') of thy
Also in Abhidhamma with ref. to the eve in function of * sentient orgap
joy, satisfaction, happy or good ming
(The rcferences ha

1.
eye.
sense agency,”’ scnsitive surface. 2.
virtue, faith. 3. repose, composure, allavment, sercnity.

been omitted). i o S sy : .
) is surely right in attributing an emotional quality to the word and in

' a,rlld.mg m. 1t the expression of acsthetic pleasure, but this pleasure and
g »ﬁ mtgngty, I suiggest, are due to another experience, not to that of
: Here 1t is that the translator’ 1 ideologic iy (
Here 1t a t ‘.nsthm s own ideological backgreund darkens
- In the same wav Chalmers renders in the (fln-Sthandda-Suatiy -

Childers lists for pasidati .
to be clear, serene, tranquil, to be content, satisfied, pleased, glad ; to be fivou
able or gracious; to rejoice in, take pleasure in, to have faith in, to believe, tob
converted.
He gives a number of references, and, going through them, the reade ttea‘i]tf:rz k‘fg gzli‘iﬁszn‘g({f{/"‘l"i pasado, atthi dhamme pasido as “we belicve in our
finds that the word is translated as «“to be pleased,” ““to like someonc,” i ’ s doctrine,
instances dealing with ordinary laymen. When it refers to a thera as in
“ Bhaddasalamhi there pasiditva’” the choice of expression is already dcte
mined: having conceived an afiection to the thera Bhaddasala. But fo
passages connected with the Buddha himself or his doctrine, it is translated

to have faith, belicve, be converted.

preminds us not only by its religious att;
. g glous attitude, Lut even throush y
words, of the Christian Creed. b the sound

he Sanskrit Dictionary ier Willi i
! t Dictionary of Monier Williams liste the following meanings

A Prasad ra-V sda -sidati : A
e dowf gr(\)/“mil; 1sn/((lall)z”((;pt (11150 A.°te]) to fall into the power of (ace.), to
: L, gro ar ¢ ght, become placid and tranquil (as the s =
) . ' el wad f as sea or
p]eglsiz :,Tg]lull L() the Ilmnd), to become clear or distinct to become \"Ltiﬂglnlg
ad, be gracious or kind (with gen.) av S with inf. o q
s , be g s 1 gen.) to favour ; with inf. * ta deje
mp. often ‘' be so gracious, please.”  (References omitted). o

?The St. Petersbury Dictionary has :

Tam suivana pasidimsu nagard te samdagala, hearing this (a sermon of Budidha’s

the assembled citizens became believers.  Safthu . . . dhammadesand: i:osant sul®

pasidanti, hearing the sound of Buddba’s preaching, they
LPasannamano kalam katva, dying with a heart full of faith, cte.

arc  converted

Among the various compounds we have pasannidako, having clear wite
I'he meaning « {aith " in the translation of the instances given is to be found i Sad—sidati, pra—prasad Klar—hell T 1

sich von aller Auir el el — Cr werden cetah prasida klar werde
et Aufregune frei machen heiter 1 5 3 © den,

Siter— o i ; o) l y ( und ruhig werden, Deutlich werde
seine Ge‘;utcrILme werden, seine gute Stimmung gegen Jma (gen.) dussern Jr(nnl
" von Stattcongw,lqIClt an den Taglegen.  Gnade ergehen Tassén, gnidig scin. o, gu(t
(e ar. Pras‘g\. ]Ln'v 3. ber ul.ngcn. 4. partic. (@) prasatta belriedigt, (b) prasanna

ada.  (vou sad mit pray m,  Klarheit; Ungetritbtheit '

only in a religious context.
For this there is an explanation in the article on the noun pasddo n 1
same Dictionary :
“ Pasado, brightness, clearness ; favour ; grace ; refreshing joy, serenity of mind

faith (prasada). The S NELE NP R PR ; s
(prasada) ense “ Faith ™ or ““ to belicve does not oceur,

Lo und i i
; erstand the meaning of Pali words, we have to turn to the Sanskris

A few lines later we read : e
1s a { : S— :
change in the inte pretation of the two languages, there must

"“The words pasado, ciltapasado and ianopasado are constantly used in tl
sense of faith in Buddha, lit. ‘ rejoicing’ because of the jov or peace of mif
which belief in the Buddha brings with it. Durnouf, wrongly throws doubt §
this usc of the word, observing that “in connection with Buddha prasada is t4

I‘Olnanﬁ]l racters b > been used instead of ; agy. e & eX1Zen( m
ara s have b
(4] > ¢
d 1 DCV(LILAD&II becar ¢ of ex g c10s

—[Ed.].
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with the greatest reverence and the “ fellows in the higher life ”’ too
jte each other’s intellectual achievements in the same way. There
ped to import the idea of Faith into this phenomenon.

" he Majjhima Nikava, Ratha- Vinita-Sutta, Sariputta and Punna, two
i of the Buddha, congratulate each other after a discussion on questions
@octrine in the following way :

be a reason for it. Can it be supposed, that the feeling of being pleased,
clear, satisfied, inclined towards somebody, changed into * Faith " in the
course of development of the new religion ?

To have Faith is to believe in something which cannot be explained,
For Western religions the keyword seems to be Faith, for Eastern, Knowledge,
Faith culminates in the Christian attitude of “ Credo quia absurdum,’’s
ledge, for the Buddhist, leads to the supreme goal of Enlightenment.
West reveres the saint, the East the cage.

He is pleased, satisfied, with the attribute of highest intellectual appre-
ciation which turns into ecstatic delight, is a fairer rendering of pasidali. And
this highest delight in clearness of thought, in understanding and accepting
the doctrine has an emotional quality, not less important and gladdening than
Faith.

There is a recurring passage in the Suttas, repeated by the person to whom
the Buddha expounded his doctrine, whether he is an adherent of another
sect or an educated brahmin or a layman. It expresses this delight and the
enthusiasm for the clearness of the exposition, which makes it possible for
him to understand the teaching and to attain through this understanding
that clearness of mind (like clear water or a bright skv), which is the result
of calming down after the tension and excitement accompanying the passionate;
scarch for Truth.

R 8dripuita —Acchariyam avuso abbhutam avuso, yatha tam sutavatd sivakena
mma-d-eva Satthusasanam ajanantena ovam—e\'a‘qf Ayasmafa Punnena Mamin‘i—
ena gambhird gambhiri paiihd anumaissa anumissa bya‘ikata. Labha
brahmacaripam suladdhalabha sabrahmacaripam ve 4dyasmantam Punnam
otapiputtam labhanti dassanaya labhanti payirupéslméy:i 20 g ' o

Punna: . . . Accharivam avuso abbhutam avuso, yatha tam sutavatd sivakena

Bmma-d-eva Satthusdsanam ajanantena evam-evam Aayasmati Sariputtena
mbhird gambhird paiiha anumaissa anumassa pucchita . . .7

y obviously take pleasure (pasidanti) in each other.

pw much joy and gladness there is in the reaction to the obtaining of
§ Bight and greater clearness is explicit in the sentence which ends the
:fofv the Majjhima Nikaya :

* Abhikkantam bho Gotama abhikkantam bho Gotama. Seyvathapi bho Gotama kL5 chtlondry says .
nikkujjitam va ukkujjeyya, paticchannam va vivareyva, mialhassa vd maggam
achikkheyya,andhakare va telapajjotam dhareyya cakkhumanto riipani dakkhintiti
evamevam bhota Gotamena anekaparivayena dhammo pakisito.”’s

Allt;mz(mtc))h(atta + mano) having an upraised mind, delighted, pleased. Abhi-
Wndali (abhi + nandati) to rejoice, find pleasure in (acc.) approve of, be plea:
delighted with (acc.). ! A Ve plensed

The hearer is obviously pleased with the quality of the logical discourse. hilders notes :

This attitude is found not only towards the Buddha himself. Any teacher 4 . .
 Attamano (adj.) rapt, delighted, joyful. Abhinanda’i to be pleased with, to

, rove of, to welcome, to rejoice at, to delight in. (References omitted).

3. Faith mayv be defined as the mind in a state of conviction merely, while Philosophy
may be said to be a state of reasoned conviction. Taith is the mind in a state of conviction
regarding supersensible things no matter whether philosophical or not, and Philosophy
is the mind convinced one way or another, after a thorough scrutiny into the profounder
principles concerned. Dr. Wallace quoting Sir William Hamilton.

4. But Buddhist philosophy has . . . nearly a dozen words built upon the proper
‘““ know "’-stems alone (jan, vid). And the question for the student of Buddhist Psy-j
chology arises : how far does the greater richness of Buddhist intellectual nomenclature
correspond to a greater manifold of knowing or of knowledge ?

C. A. F. Rhys Davids, Buddhist Psychology, p. 120.

5. ““Credo quia absurdum’ has an interesting history. It has been attributed
variously to Tertullian (¢. 155-222 A.D.) and to St. Augustine (345-430 A.D.). It has
been suggested too, that the phrase is a transformation of Tertullian’s ** Certum ast quié
impossibile ast.”

6. Excellent, Gotama, most excellent! It is just as if a man should set uprig‘h
again what had been cast down or reveal what had been hidden away or tell a man who]
had gone astray, which was his way, or bring a lamp into darkness, so that those with eyes
to see might discern things about them ;—even so, in many a figure has the reveren
Gotama made the Doctrine clear . . . . Transl. Chalmers.
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natiloka, who in his Pali Anthologie und Wérterbuch gives for

sich setzen, —beruhigen, —aufklaren, heiter oder zufrieden sein, Gefallen haben

y il:iversicht haben zu, Vertrauen auf. P. P, pasanna klar, lauter, zuversichilich,
2den,

Sariputta : Wonderful Sir, Marvellous Sir | How like a well instructed disciple
; ta.nds the Master’s teaching to the full, has the reverend Punna Mantaniputta
# point by point, questions deep and profound. Itis a great thing, a ver&z great

w:tﬁis fellows in the higher life have the reverend Punna Mantéaniputta to see and

!Jl‘lta: .+ - Wonderful Sir, Marvellous Sir | How like a well instructed disciple
:S ands_ the Master’s teaching to the full, has the reverend Séariputta point by
Questions deep and profound . ... Transl. Chalmers. i

> Thus spoke the Lord. Glad at heart, those Almsmen rejoiced in what the Lord
Transl. Chalmers.
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basanakena. Te kira imassa suttassa attha™ nabhijanimsu, {asma nabhi-
translates attamano as— sndimsu, '©
ergrifienen oder hingerissenen Herzens oder Geistes, von  Begelstoryy

e question whether there are two readings (or whether we have here an
ergriffen,

ko of an oversight on the part of the editor and the translator, the
ious reasons for which once again can be traced back to their
gcal bias) and which of them is genuine is not relevant, since Buddha-
kccepts the possibility that bhikkhus are critical towards the Buddha
fyot appreciate the sermon. (Remembering Nyanatiloka’s suggestion
bimandatt, ‘ Beifall spenden,” we might understand: “they did not
! ). They did not, because they were intellectually not satisfied,
hosition was not clear enough, they did not get additional knowledge
b it.

' Christian reacts to a sermon in a completely different way. He too
Rerive intellectual satisfaction from it. But the greater emotional
by comes from a way of Faith, to which the detour through intellectual
ption is needless. Feeling communicates directly with feeling. And
e like this the fact alone, that it is the Lord who is speaking would
miraculous influence.

and abhinandaii as “entzickt sein iiber, Beifall spenden.” ‘\' 18 n(')tE\\'j.»rth
that the word faith does not occur here, and that to the meanings 1r.nplu-di
attamano and atlinandali the quality of enthusiasns and applauding is acddeg]
It is likely that Nuanatiloka being himself a member of the Bud.dhlst .(h-d
can, in spite of his Western origin, approach the ideas of Buddhism withoy
the aid of Chiistian notions. _

Taking into consideration the difierent translations of the last t\.vo words
I feel that the interpretation of pasidafi as I have tried to render it, canno
De far from the right one. There is of course a dificrence between the mienty
attitude in pasidati and in attemano + abhinandati. 1 suggest tha.t .t.hj
difference is a dynamical one. A person scated beside the teacher and rejoicing
in the newly obtained knowledge fecls a pleasure deeper anrd more serenc tl'wa
one who, at the end of a discourse, gets up avplauding h(\ani.l_\' and retires
with the feeling of spiritual gain. In elfamend, etc, a moni h\ﬁc}y rejoicing
is expressed, but the motive power 13 the same : intellectual vapture. unite oo ¥l the fmsmression Joft mgon Hieseats P
The Buddha himself (in the Apguttara Nikaya, Kailama Sutta)
shes his disciples in the following way :—

One could arcic, that every religious experience gladdens the faithfu
and that this atiamard, etc. could be the expression of any spiritual hz}pl';incss
But this argument can be disarmed by remembering that there is one instance
where the disciples, instead of feeling happy and glad after the sermon, el
displeased. The first Sutta of the Majjhimu I\'ikéyu,‘the 5({bszd/mmm/.l‘—Jlu.'a .
Pariyaya-Sutta. {In the Colombo Edition, 1911, published G. F. Munasingba
ends—as the only exception—in the following way :

“ Alam hi vo Kalama kamkhitum alam vicikicchitum. kankhaniye ca pana vo
ne vicikiccha upanna. Etha tumhe Kalama, ma anussavena ma paramparaya
R itikiraya ma pitakasampadinena ma takkahetu ma nayahetu ma akara-
ivitakkena ma ditthinijjhanakkhantiya ma bhabbaripativa ma samano no
'ti. Yada tumhe Kalama attana’va janeyyatha, ime dhamma akusala ime
ammi savajja ime dhamma vififitgarahita ime dhamma samatti samadinna

Idam avoca bhagava. Nate bhikkhii bhagavato bhisitam abhinandunti. taya dukkhaya samvattant’ti, atha tumhe, Kalama, pajaheyyatha.” 1

Trenckner’s edition of the Majjhima Nikaya, published Ly the PTY
(rg35) omits this negative altogether and ends the 5111(1',3 in the usgal. way.
So docs Chalmers in his translation. In the present circumstances it 15 nof perenotpleased with sy Buddlas \
possible to consult the various manuscripts in order to clear up the my=terfigey ited b; Sr? S‘,‘,?,?nla;a?f: Iffiyali;a’lftll(?:slilg.l;;.
of these variant readings. It is strange that the two differcrt readin-;:n (1T B Edited by Sri Dharmananda Nayaka Thera (1033).
there are two) are not even discussed, either in the PTS edition, or in thed
translation mentioned above. This is the more remarkable as Buddhayh'OS
in his Commentary has a whole story to explain this surprising negit1ve
According to him, five hundred brahmins became monks under the Buddha
They were highly learned and conceited. The Buddha delivered the S;abbfl
dhamma-Mila-Pariviya Sutta to the brahmins. They could not follow it
So they were not picaced. The Commentary says:

“ These five hundred bhikkhus did not approve of the words of the Blessed One.
Because of their ignorance. They did not perceive the meaning of this sutta.
were not pleased with it. Buddhaghosa’s Commentary on the Majjhima Nikaya.

B-two last-mentioned editions read na janimsu instead of mabhijanimsu.
R the PTS edition of the Majjhima Commentary has the discussion of the

i Na te bhikkhu bhagavato bhasitam abhinandunti, which agrees absolutely with
piese edition.

i It is proper, O Kalamas, for you to doubt and to waver. In a doubtful matter
B does arise. Now look yvou Kalamas. Do not be led by reports or tradition or
¥ Bte not led by proficiency in the collections, nor by mere logic or inference, nor
pUeTIng appearances, nor by reflection and forbearance with views, be not led by
ance of possibilities, nor thinking ‘‘the recluse is our respected (teacher).” But
» When you know for yourselves : these things are unprofitable, these things are
#ed by the intelligent ; these things when performed and undertaken, conduce
@Y sorrow,—then, Kilimas, do reject them. (F. L. Woodward translates ma
WPataya by “ nor because it fits becoming’).
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Te paficasatda bhikkhii idam bhagavato vacanam nanumodimsu.  Kasmd

0. The same reading is found in the editions of the I\’{ajjhima Nikiiva Text by
Dharmiarama Niyaka Thera (19z4) and by Kirielle Nanavimala Thera (1937).
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Early Christian literature too for instance the Epistles of St. Paul wap
the convert against being seduced by false doctrine. But the apparent saf
guard against this danger is not intellectual criticism but a strengthening
Faith.

Considering all this we can render pasidali most appropriately as a nient
attitude which unites deep feeling, intellectual appreciation and satisfactig
clarification of thought and attraction towards the teacher. To intrody
here the Christian conception of Faith and of conversion is unnecessary.'2
will be agreed that the intellectual appreciation and critical acceptance
knowledge and of attaining Truth as we meet it in the Suttas is some distan,
away from: “ L’homme sans la foi ne peut connoitre le vrai bien ni
justice.”’13

EDITH LUDOWYK-GYOMRY

12." Attention in this article has been directed only to the question of the attitude
the Buddhist as it is revealed in the Pali texts. Whether Faith plays a role in Buddhiy
as practised today and why, is another probiem which will require inquiry into the subjec
which needs does a religion satisfy and in what way.

13. Pascal, Pensées.




